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1. Gp49-55:  Augustine (354-430) integrated into Christian theology the various Hellenistic 
philosophies of his time, forming a unified conceptual structure that was to last for eight 
centuries.  What drove him to do this?  How did he accomplish it?  What consequences did it 
have? 

2. Gp55-59:  Natural theology (as opposed to revealed theology) did not play a large role in 
Christian thought before Europe’s 12th-century encounter with sophisticated Muslim and 
Jewish cultures.  What is natural theology?  Why was it not important in earlier Christian 
thought, and why did it become more important after the 12th century? 

3. Gp57-59:  When and how did Europeans gain access to the thought and writings of Aristotle? 

4. Gp58-59:  How important was natural philosophy in Hellenistic and pre-12th-century 
Christian thought?  Why? 

5. Gp65:  “Aristotelianism seemed to hold the key to a set of fundamental theological questions, 
and this, above all, is what would secure its philosophical primacy over traditional 
Platonism.”  What were the fundamental theological questions at stake?  What conceptual 
resources did Aristotle (via Anselm and Abelard) make available for addressing them? 

6. Gp75-76:  In the Aristotelian approach, one moves from underlying principles, by logical 
steps, to how things actually behave (or might behave under other circumstances).  
Knowledge (“sciencia”) consisted of this derivation of facts from principles, not the 
discovery of the principles.  How does this attitude compare with the post-revolutionary 
scientific attitude? 

7. Gp85-86:  In 1516 Pomponazzi insisted that—despite the dogma of the immortality of the 
soul—Aristotelian/Thomist natural philosophy produced the conclusion that the soul does not 
survive death.  Why did natural philosophy conclude that the soul must be mortal?  What 
consequences did this dilemma have for natural philosophy and its relations to metaphysics 
and theology? 

8. Gp68-69:  Pomponazzi’s position paralleled the position of the12th-century Muslim scholar 
Averroes, who held that different disciplines—theology and natural philosophy—could 
produce conflicting conclusions, that “there may be more than one legitimate way of dealing 
with certain basic questions.”  The introduction of Aristotelianism in Europe similarly 



disrupted the belief—universally held during the eight centuries since Augustine—that there 
was only one truth.  Was this belief in a single truth later re-establish under the aegis of 
another way of thinking?  If so, what was that way of thinking?  And have any cracks begun 
to re-appear in this solid structure of truth? 

9. RSp10-11:  The study of motion will play an important role in the scientific revolution.  For 
the scholastics in 1500, some motions were natural and others unnatural.  Unnatural motion 
was not a subject for natural philosophical explanation.  In the heavens circular motion is 
natural.  On earth vertical (up and down) motion is natural and there are other natural 
motions as well.   What other kinds of motion occur on earth (in addition to vertical), and 
which might have been considered natural and unnatural? 

10. RSp12:  Before 1500, the world and the way it works were considered to be known:  “there 
was nothing genuinely and fundamentally new to be found in it.”  Is it possible that people—
especially scholars—really felt this way?  What would it have been like?  For those with 
curious minds, what questions would seem interesting in such a world? 

11. RSp13-14:  Visual recognition is based mainly on shape, and very young children naturally 
judge whether things are similar mostly by their shapes (as opposed to their colors or the 
material they are made of, for example).  So there is a deep association between a thing’s 
form and what kind of thing it is, and Aristotle’s form can be thought of as what kind of thing 
something is.  (The English adjective formal obscures this connection.)  Aristotle’s final 
cause can be understood as the purpose of a thing.  Understood this way, do Aristotle’s four 
causes (final, formal, efficient, and material) seem to make sense? 

12. RSp13:  In the syllogism about Socrates’ mortality, which sentence expresses a formal cause?  
Which expresses a universally recognized fact of experience?  Which expresses a particular 
fact in need of explanation? 

13. RSp13:  In what way can the syllogism regarding Socrates’ mortality be regarded as circular, 
as Bacon pointed out (see RSp4)?  How can the syllogism be understood to avoid this 
criticism? 

14. RSp17:  In the university, why were arithmetic and geometry paired with astronomy and 
music?  Why was arithmetic paired with music and geometry with astronomy? 

15. RSp18-19:  The difference between the natural philosophy of the heavens (which we could 
call cosmology) and astronomy will occupy a central role in this course.  What was that 
difference? 

16. RSp18-20:  In addition to the “fixed” stars, which circle the earth in lock step, there are seven 
“planets” which—in addition to circling earth once a day—move against the background of 
the fixed stars  (the English translation of the Greek “planetes” is “wanderers”).  What names 
do we give to these seven wanderers?  Why did some of them seem to turn around and go 



backwards at times?  How did Ptolemy adapt Aristotle’s two-sphere cosmology to account 
for the motions of the wanderers? 

17. RSp22-23:  What was the significance of Peurbach’s Theoric and its illustrations such as 
Dear’s Figure 1.4? 

18. What was the essential difference between natural philosophy and magic?  Why are the 16th 
century craft books relevant to the scientific revolution?  What about alchemy? 


